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Alei Shur (Sha’ar 1, Chapter 1) — Limud Torah

Chazal explain in a Medrash on Tehillim (119) on the Pasuk “L’Olam Lo Eshkach Pikudecha, ki
Vam Chiyitani” (“I will never forget your instructions, for by them | will live”) — that the Torah
is considered “Life” — and if there were no Torah, there would be no life.

The idea of Torah as Life can be understood on two levels:

1) Generally — related to the entire creation: R’ Chaim M’Volozhin zt”l (in his sefer Nefesh
HaChaim, Sha’ar 4, Ch. 10-11) explains that the Torah is HKBH’s “words” — and thereby the
very existence of the entire world.

The world was created via the Torah (like the thoughts of an artist being transferred via
speech — be they written plans or verbal discussions with a contractor — to actuality). And
throughout the subsequent generations the Torah continues to sustain the Creation — if
there was no one busy with Torah study, life in this world would cease to exist, c”v. (in the
Yeshiva in Volozhin, Torah studying was done in shifts, over every 24 hour period — there was never a
minute when no Torah was being learned).

2) Personally — “Ki Vam Chiyitani” — “for by them I will live”. Each person must understand
that the Torah sustains us, and that without it we have no Life. This refers to the spiritual life
of a person . Masechet Makot brings down that if a student is sent away, his Rav is sent with him -
“hu yanus el echad he’arim ha’el, v’chai” [“He will run to one of those cities and live”]; his Rav needs
to be there to sustain him with Torah learning), as well as to the physical life.

Every bachur who begins learning Torah has to understand that his learning is not based on
his desire to learn (which is an emotional issue, and subject to change from day to day), but
rather on the necessity to learn — because it is the Torah which sustains us. If they
understand that, then even on those days that are harder emotionally, they will not slack off
— because the need for Torah study is constant.

If a person starts off that way, then he will begin to “get into it”, and the learning itself will
soon become something he desires — he will soon learn the sweetness of Torah. But he has
to be willing to start down the path — to remove himself from the physical sphere and to
delve into the deeper, spiritual world. (The Chazon Ish, zt”l explains “Zot HaTorah Adam ki Yamut
Ba’ohel” [“This is the Torah — a man that dies in the tent”] to mean that the Torah is only able to be
kept by one who “kills himself”. Meaning: One who “kills himself” off from the physical world, and
begins to live a deeper, more spiritual life.)

The different aspects of learning in Yeshiva:

1) What is learned? Students start off with Sedarim Nashim and Nezikin; why not with

topics that are more relevant to them (halacha I’'ma’aseh), like Mo’ed?

The Tiferet Yisrael explains (at the end of Masechet Bava Batra: “HaRotzeh She’yachkim,
Ya’asok B’dinei Mamonot” [“Someone wants to become smart, he should learn the laws



related to money”]). Because it is specifically these matters (damages, etc...) which allow
and encourage the development and sharpening of the intellect. (Of logic and
understanding; because there is no possibility of “being machmir, because you simply don’t
know”. When you are dealing with money matters, there are always two individuals

involved, and if you are “machmir” on one, you are “meikil” on the other. You are forced to
understand the issues completely and come to logical conclusions. These areas are

considered the “Intellect of Torah”

2) How is it learned? Chavruta - The Maharal (in Derech Chaim Ch.3, mishna 2) says that
only when two people are learning together is the learning considered “Divrei Torah” (with

the Plan coming to fruition via the power of speech). And they thus become the vehicle for
revealing D’var Hashem in this world. And, of course, the topic they are studying also
becomes clearer to each of them then it does when one person studies alone.

The Alei Shur says: Despite the fact that there are various difficulties in learning with a

Chavruta (time-wasting, jealousy, competition) — this form of learning should not be given
up!

More than that: When a person learns with a Chavruta, and learns to acknowledge when his
chavruta is correct and he himself is mistaken (sometimes even when the chavruta himself
is not aware of his “rightness”) — this is a great way to work on one’s Middot.
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